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but thought and experience expressed by means of the
vocal organ. And what are called the Shaiva Shastras—
indeed all Shastras—are nothing but thisDivine Madhyama
Vak assuming these forms and ‘flowing out,” as the
Vaikhari or spoken words, in five ‘streams, from what
may be regarded as the ‘Five Faces’ of the Deity,—the
Faces which represent the five aspects of His five-fold
power and glory—namely, of Chit, Ananda, Ichchha, Jiiana
and, Kriya!, and which are respectively called Ishana,
Tat-Purusha Sadyojats, Aghora “and Vama, The
Shaiva Shastras, which thus streamed forth from the five
Divine Mouths in these the five-fold faces of the Deity,
consisted originally and in their entirety of no less than
sixty-four *systems’ representing as many aspects of
thought and suited to the diverse needs of the people but
were all divisible under the three classes of what taught

“q. the essential unity*and identity of all that
appears as the many ; ( Advaita dr Abheda );

“b. the diversity’of principles which, in this way
only <. e. as & diversity, could be compreherded by some
as the essence of things (Bheda ); and *

“c. the unity, from one point of view, and diversity
from another, of these principles according to the com-
prehension of others ( Bhedabheda ).

“ But of tliese sixty four systems, which, as such, at
first appeared in the form of the Madhyama Vak of the
Deity and afterwards ‘streamed forth’ from his five Divine
Mouths, as Vaikhari the Spoken words, but which had all
along existed, first as the Para and then in the Pashyanti
form-—of these sixty-four Shaiva'Shastras most disappeared
with the growing influence of the Kali age and with the
gradual disappearance of the Rishis who, having learnt
the Shastras, were the repositories of their knowledge.
As, thus, with the disappearance of the Shastras the world

1. For the meanings of these technical terms, which
are left purposely untranslated here, see below Part II.

2. See my Hindu Realtsm, Introduction, Section on
the meaning of Prasthana-bheda, pp. 5-10,




6

became engrossed in®spiritual darkness, Shiva,—as the
Deity is called,—took pity on men and, appearing on the
Kailasa mountain in the form of Shrikantha, commanded
the Sage Durvasas to spread in the world the knowledge
of these Shastras again. Durvasas, thus commanded,
created, by the power of his mind, three sons,—Tryambaka,
Amardaka and Shrinatha by names—whom he chraged
with the mission of establishing spiritual order and of
teaching men again the ancient and eternal Shaiva faith
and doctrine in their three aspects of Abheda, Bheda and
Bhedabheda—of Unisy, Diversity and Diversity-in-unity,—
Tryambaka was to teach the first, Amardaka the second,
while Shrinatha was to have the charge of the last. It is
this Abheda or Advaya Shaiva teaching, thus retaught to
the world by Tryambaka, which isspoken of as the Trika.™?

1. The above is freely translated from the following
account summarised from the ZTantrdloka and its Commentary.

¥ g TICHSSRARATE aeet A, FIvEfETaR, |9 w6
QRANIARANT IFAAM G, TAKNITAT AN FRAATEIEAST 7
YRUIGAT AEAATANRATATELA P ST TF (& qF NATTURT HAAT GUFIAFAY
areAlsalsgrarsiiXa or toRfy; 933 aRT AN faRaasatd aaagHII)
mfﬁmcgqmmqﬁam Sgafy | a7 fE oW wq fHgem-{ee
- AR IRTARRTIONT SRINCGTIMNTAA: AEHIERAGAI qoaa-
AT ANT-AGAG-AZZTMEF AT AvRGAARAPTsarn fafed  raaqafy
aq afe AqATAT GAfER |

aun fy H9ART TA-GTET-TAA@-ANT-AHTE IRIFAACA A+4
qq A AT agsuamt Jagdafr afR | aift spagsar u’gda-
qeUraaTRaIe, fAfTwEain saamT | wd gfed RaaEt S
fomfill afoma Neegl: AN Afesa Afesdagelafacme
qedmA-(fraa-) fgma g gamd gfmifvgea (8 gfe maa
fagm (’mwaﬁ-am%ﬁ-aﬁmmmﬁ) éaw'azr-ama@maam@mgi Afswg
gEAgEar A9RfAg SgE | 99 @3y AgEH sEAdfTes Grareaad
SJTARGIIAH GANG ATEHS;  AGHA,

B9 aal 99 qal & aq@ Fo |
aat wd aaanfy frd gataw awg 0 [ aw@te o 18 go ]

tfy; T @RI  TFAAA AT Ay FeveNamgad wAT

garaAeE |

A portion of this account is given in brief in the extract
made from the now lost Shiva Drishfi Vritti; see below
page 24,




