ADHIKARANA (13):  In connection with sacrifices. the Deily
maust be indicated by means of that name which occurs
in the Injunction of the Sacrifice.

STTRA (23).

IN THE MATTER OF THE MANTRA (INDICATING THE DEITY). IT SHOULD
BE DONE BY MEANS OF THE TERM THAT IS CONTAINED IN THE
INJENCTION © AS IT IS BY THAT TERM THAT THERE
HAS BEEN INJUNCTION

Bhasyn.

There are the Darsha-Piarpamdsa sacrifices, laid down in the text—
¢ Desiring heaven. one should perform the Darsha-Piirnamdsa sacrifices’; in
connection therewith, we read—‘On the Moonless and Full-moon days.
one may not fail in offering a cake baked upon eight pans, dedicated to
Agni’.—Of this deitv .4gni, there are several names—* Agni’, ¢ Shuchi’,
‘Pavaka’, * Dhiimakétu’ * Krshinu’, * Vaishvinara’, * Shandilya’ and so
forth.

There arises the following question—In the Mantra-texts indicating the
deity (Agn), should the Deits be mentioned by any one of its several names ?
Or only by that one name ° Adgni’ which occurs in the injunction of the
offering ?

The Parcapaksa is ax follows -— Tt 1ay be mentioned by any one of
the names.—Why ?—Because all that is meant to be conveved is the idea
of the deity Agn/; i.e. the Cake has to be connected with the deity dgn/ :—
the Deity is to be one that is dyn/:—it is dyni who is to be referred to at
the time of making the offering :—now this Deity should he mentioned by
a word that may he capable of signifving it :—any one of the ~everal names
is capable of signifving the Deity ;—hence we conclude that in the Mantra-
texts speaking of the Deityv. it may be mentioned by anv one of the names.”

In answer to this. we have the following Sididhdnta :-=The Deity munt
be reterred to bv the name < Agni’ alone, which is what ocenrs in the
Injunction,—and not hy any other of the names. “ Shuohi? and the rest.—
W Why ? P —Because the injunction s by that wame: i.e. the connection
between the Deity with the offering has been declared by means of that
name.—* How <0 ? ”—When the Tnjunetion speaks of the Cake heing made
‘.-I,rméyrt’ (“dedicated to Agn/’) what is meant is that Agn/ should be
made its ¢ Deity .
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“What do you mean by ‘Deitv’ 27

There is one opinion that by the term °deity’ we understand those
bengs. Agni and the rest, who are described in It/hdsas and Paranas as
living in Heaven.

Again~t this opinion there is this that. under that view Akah. Shardiala
and the ke could not be included under the term—TJand vet these have heen
declared 1o be Deities of certain offerings].—And terms denoting time are
found to be spoken of a~ " Deity ", in such texts as— This is an offering to
Kdala (Thne) ", " the Mdsa (Month) is the Deity . * Sasivatsara (Year) is the
Deity .

The other opinion is that—>hy the term ‘décatd”™ (" Deity ') are
meant jus<t those to whom the name ° Deity ' has been applied in the
Mantra and Brahmana texts, such as—* 4gn/ i~ the Deity—T ata is the Deity,
—Siryn i the Deitv.—Chandramd iz the Deity.”

TUnder this view alco. dkal and the rest do not become included under
the term. Further. inasmuch as the generic name ‘ Deity " being scarcely
wsed in common parlance. the meaning of the term would always remain
unknown (if its denotation were to rest entirely upon Mantra and Brakmana
texts).

For these reasons we conclude that Deities are tho~e who are Sakia-
bhak (to whom Hymns are addressed) and Havirbhik (Recipients of offerings).

“ Who are * Siktabhdak’ 2" ’

Those to whom hymmns like the following are addressed— Iman stoma-
and ° Havirbhak’ are those

markat?. ete. . . . . . rayantara’ (Rg-Veda)
who are mentioned as the recipients of offerings, in texts like— Agneya-
mastakapdalam nirvapgt’ (* One should offer the cake baked on eight pans,
to Agni*Y: ¢ dgnisomiyamekadashakapalam’® (F One should offer the cake
baked upon eleven pans, to Aqgn/-Soma?).

Savs the Opponent—If recipients of offerings are ° Deities ', then,
‘even Pans are - Deities " : as these also (containing the offering=) are ‘re-
cipients of offerings’.”

To meet this, that ‘recipient of offering< " should he the * Deity’ for whose
sake the offering is made.—Similarly with * Saktabhak ’. [it being that to
whom Hyinns are meant to he addressed]. In this sense we find the term
“Dévatd” (- Deity’} used. in such expressions as— Agnidévatyam saktam :
" Hymn addressed to Agn/’]: in the same wayv we have the expression
CAunidératyam havil® T the offering to Jgni "1 Similarly with such expres-
sions as © Atithidératyam ~ (¢ offered to the guest 7).~ Pitrdecatyam * [ offered
to Pitrs ']—Thus the character of * Deity ® becomes applicable to all those
beings that are spoken of as those to whom anything i~ offered.—be they
corporeal or incorporeal. sentient or insentient :—and in this way the use
of the generie term  deity * would also become explicable.

“What if it iss0 27

If it is so. then that being becomes the * Deity

2

of an offering, by whose
name the Sacrificer makes the determination "1 shall present the offering
to so and so’.
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- If that be so, then naturally, the Deity Agni may be mentioned by
any one of its several names.”

The answer to this 1s as follows :—This would be so if the term ~ayn¢’
were meant to be uttered for the purpose of bringing about the notion of agi.
Fire,—and this thing, Fire, also were meant to be connected with the offering.
As a matter of fact, however, in the case in question, the term ‘agni’ i~
not pronounced for the purpose of bringing about the notion of the thing.
Fire; it is only when the purpose in view is meant to be served by the
thing, that the word is used for bringing about the notion of that thing:
in a case however, where there is no need for the thing,—and where the
purpose is meant to be served by the word only, it is the word alone whose
idea ~hould be brought about for that purpose.—Then again, it is not in its
material form that the Deity helps the accomplishment of the sacrifice,—it
does so in its verbal torm; just as the Adhvaryu helps it with his hands,
30 the Deity helps it with the name. Just as when, in accordance with the
injunction—- Hotuh pdnam drirlépénopastrnati’,—though the action bears
directly upon his hands, vet it is the Hotr priest himself that is regarded as
helping the sacrifice,—in the same manner, even though help is rendered
by the Deity through the name connected with itself, yet it is the Deity
itself that is regarded as helping the sacrifice. So that, even though what is
enjoined is the Deity as helping the sacrifice, yet what enters into the consti-
tution of the sacrifice is the word (name, connected with the Deity).—Thus
then, the word (" agni’) is not pronounced for the purpose of bringing about
the notion of the thing denoted by it, Fire. Nor would it be right to take the
word as denoting the thing and then, through that denotation, to supply
the name itself. As that would involve an tndication per indication (a very
complicated process). What happens really is that it is the word (name)
that is connected with the offering, and through its connection with the
name, the thing (Fire) also comes to be recognised as the Deity. So that the
Deity is that being whose name is connected with the offering in the sense
that the offering is intended for it ; and the act is recognised as being done
in reference to the thing denoted (¥ire), only when it is found that it is not
possible for the offering to reach the word. In the case in question, however.
it is possible for the action to take place in reference to the Word itself.
Hence we conclude that the word is not pronounced for the purpose of
bringing about the notion of the thing denoted (Fire). This is what has
been thus explained by the TVritikdra—‘ The notion of the thing denoted is
not preceded by the word ; hence the existence of the thing is established
(as apart from the word)’.—Thus then, the connection of the offering being
with the word ‘agni’, there can be no possibility of the use of ¢ Shuch:’
and the other names of Fire. Hence when the Mantra comes to indicate
the Deity, it must make use of that word which occurs 1n the Injunetion.

Says the Opponent—Tn that case it is the word that becomes the
Deity.”

Answer—This is an idea that it is not for us to refufe; because such
an idea, if expressed, does not militate against our view ; on the contrary

it lends all the more strength to the view that ‘ Shuchi’ and the other
names of Fire should not be used.
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SUTRA (24).

IN ALL OTHER MANTRAS THE SAME TERM IS TSED ; HENCE THAT IS THE
NAME THAT IS FOUNXD EVERYWHERE.

Bhasya.

For the following reason also, when the Deity comes to be spoken of,
the term used should be the same as that occurring in the Tnjunction :—
** For what reason ? ”—In the Mantras, there is the same one word, which
is the word occurring in the Injunction ; that same word is found to be
used everywhere in connection with all such (dative) svllables as (a) * Apdt°,
(b) < Ujjiti’ and (c¢) ¢ Svaha’.—For instance, (a) in conneetion with ‘apat’,
we find the text—' Apat agneh priya priydé dhamani, etc.” ;—(b) in connection
with ¢ wujjiti’, we have the text—' Agnérujjitimanijjésam, etc.’ ;—and (c)
in connection with * svdhd’, we have the text—* Svaha agnim svaha somam ’.
—Thus then, inasmuch as in every case the term used is the same "~ agni’
(or *Soma’ or ‘Indra’), there is no room for the use of any alternative
names ;—this is just as we have argued above.

From all this it follows that in the matier of the Mantra indicating the
Deity, it should be done by means of the term that is contained in the Injunction.



