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ldvara as the Creator of the World, is not proved.

YR wafeafn: sear e 0 W) R

w Na, not. twofifeR livara-adhisthite, in that which is superintended or
presided over by Tévara, wsfwftr: Phala-nispattih, production or resulting of fruits
or consequences of acts, whw Karmap4, by means of Karma or Adristam. wifg:
Tat-siddhel, because of the proof of it.

2. Not because (the cause is) directed by Isvura, .
(that there is) the resulting of fruits, because the production

thereof (takes place) by means of Karma.—329).

Vritti :—The non-existence (a-sattvam) of Mvara lias been established
before. The anthur now states the argument (nyfiya):

Were Idvara an independent creator, he would create even without
tthe aid of) Karma, (but that is not so0). 1f you say that he creates, having
Karma as an auxiliary ; then let Karma itself be (the cause), what need
of Idvara? Nor can an auxiliary obstruct the power of the principal
agent, since, in that case, there would be a contradiction of its independ-
ence, '

Moreover, activity is seen to proceed fiom egoistic and altruistic
motives. Neither can any egoistic motive belong to Tévara. And were
his motives altruistic, then, le being compassionute, there would be no
justification for a creation which is full of pain. Nor is there any activity
which is purely altruistic, because such activity proceeds homadeslre
for selfish gain even by means of doing good toothers, cte.

Therefore, let Karma alone be the cause of the world.—2,

Bhdsgya :—There are Phirva-paksins or opponents who maintain that
what has been declared before, namely,

et

Because isvara is not a subject of proof.--8. P, §, 1. 92.
—that is not justified, because there is proof of Jévara by means of his
being the giver of the fruits of acts,

The author refutes them.

When the cause is superintended by ldvara, there is the resulting
of the transformation in the shape of the fruit of acts,—this is not proper,
becuuse of the possibility of the resulting of fruits Ly means alone of the
necessary Karma. Such is the meaning.—2.

Veddntin Mahddeoa :—When the cause is superintended by Mvara;
there is the production of the effect, since it is seen that in clay, ete,,
superintended. by the potter, ete., there is the prodaction of the j ]Ir, etc.

This view the author discredits.
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Does Idvara create by depending upon Karma or does he create by
not depending upon it? In the former case, let Karma alone be the
cause, and not ldvara. In the latter case, there will be contradiction to his
independence. Further, is the activity of ldvara egoistic or is it altruistic ?
[t is not the former, because it is postulated (in the very conception of
%svara) that all his desires havo been fulfilled. It is not the latter, since
there is no reason for his activity in a painful creation, when he is com-
passionate.

Tdvara, as the Moral Governor of the World, is not proved.

QRIS W K130

Qe Sva-upakdrdt, because of his own benefit. wiesmi Adhigthdnam,
superintendence. wwm Loka-vat, as in the world, like that of man.

3. Because of his own benefit, (§vara’s) superintend-
ence (will be) like that of man.—330.

Vpitts :—The author shows this (that all activity is ultimately

solfish).
Nor does personal benefit exist consistently with him who is eternal.

—3.

Veddntin Mahddeva : —The author, moreover, shows that whoever
superintends the cause, does so only for his own benefit, and that,
similarly, it will be so also in the case of Tévara.

‘ In *“ Sva-upakarat” which is the fruit (of superintendence), the fifth
gs:,ée-ending has been used in the sense of cause or reason.

* . Bhdgya :—By a number of aphorisms the author shows that even to
be the giver of fruits is not possible in the case of Tdvara.

Were l4avra to be the superintendent, since it would be only for the
sake of subserving his own end, the superintendence will be like that of
man. Such is the meaning.—3.

Above continued.

AfRRaATEaTar I ¥ 1 8 |

[T ] Luukika-lﬁvara-\?t, like the human lord. wrew Itara-thd, otherwise. -
4. Otherwise, (Isvara will be) like the human lord.
—331. .

Vpitts : —But the opponent may say that there will be no harm if
(lavara's) own benefit be the motive of his superintendence. In regard -
to this the author says :

~ (ldvars, in that case, will be) non-omniscient {which is not desirable)..
BSaoch is the meaning.—4. - '
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Veddntin Mahddeoa :--* Itara-tha,” on the admission of his own
Lenefit, “ Laukika-isvara-vat,” as in the case of the human lord, there
will be the implication of his not having attained all his desires.

Bhdgya :—Let there be the beunefit of Tivara also, it u;uy be said ;
what is the harm ? .

Apprehending such a rejoinder, the suthor says :

On the admission of the benelit of Ivara also, he too, like the human
lord, will be Samséri, .., revolving on the wheel of the world, because,
by reason of his desires not having been [ulfilled, thero will be the im-
plication of pain, etc. Such is the meaning.—4.

Above continued.

qUIRATRRIET a1 I W L X W,

wiwfes: Daribhasikal, technical, nominal. = V4, or.

5. (Otherwise, [svara will be like the huwman lord),
or nominal.-—332.

Vuti :—The author points out another dofect in the opponent’s
view.

By reason of the falling of the shadow of Prakriti, through her
being the doer, arises the idea: It is the Self that is the door. lenco is
its namo of Ivara. This is a form of nomencluture.--3.

Vedantin Malideva :—Were Jévara different in character from the
human lord, then ho will be just the technicul Tévara of the Samkhya
System ;—this is what the author says.

“Va” has Leen used in the sense of ** Eva ™ or certainty.

Bhigya :—Just wo let it be, it way be #hid. Apprehending this the
uuthor says :

Inspite of the existence of worldly life, were he still to be Tivara,
then *“Iévara” will, us with us, so with you also, bo a mere technical

;< haiue to denote the Purusa who is produced at the beginning of Creation ;
because, owing to the coutradiction of being worldly and of haviug
unobstructed will, eternal Idvara-hood will uot be proved. Suck is the
wmeaning.—j.

Abote continued,

7 g aRafy: sRfmasgeEg i K1 L0

% Na, not. ow¢® Rgltrite, without passion or sttachment. wRQ: Tat-
siddhib, accomplishment of it, i.c., superintendence. MPrm-niylw
kiraga-tvit, being the invariable and unconditional cause.
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68 Without Raga or passmn supermtendence is not
established, . because Réga is the invariable and uncondi-
tional cause in all activity.—333.
" -Vpitti:=~The author adduces another reason.

In the case of the wandering zx\\'a)"01' failure of the cause which
never exists without relation to the effect, there will be the negation of
expectation everywhere. And Raga is the ellicient cause of activity.
Hence, without it, how (can it be possible for Mvara) to be the maker of
the-world? Nor does Rigu belong to one who is released (such as the
supposed lévara must be).—6.

Bhdgya:—The author mentions another hindrance to lvara's being
_ the superintendent.

Moreover, without Raga, to be the superintendent is not established,
because Raga is the mvariable cause in the case of activity. Such is
the meaning.

“Upakara™ (in V. 3) is the sccomplishment of the object desired.
Whereas *“ Raga ” is intenso desire. Thus there is no tautology.—b.

Raga cannot exist in Tvara.

aﬁﬁsﬁah«gﬁ IR ICRT

ma Tat-yoge, in the case of connection with that, 1, e, Riga. wR Api,
even, sgain. % Na, not. firags: Nitya-inuktal), eternally released or free.

' 7. On (the admission), again, (of) connection with
Raga, (he will) not (be) eternally free.—334.

Vritti :—Certainly Raga will exist (in Mvara), it may be sald In
" regard to this the author BRYS

(** Tat-yoge'pi "), on the connection of Riga, again.—7.

Bhdgya:—Well, that being so, let, it may be said, there be Riga
nlso in lévara. To this, the author replies :

- While, again, the connection of Raga is admitted, he will nof be
emnally free; and thence also is your dootrine injured. Such is the
treaning.—7. '

The condition of Tdvara cannot arise through connection unth the
power of Prakriti.

!\Iﬂm«mﬁrnucn

uﬁm Pradhfna-dakti-yoght, through. connection with the power of Prakriti.
-MqCbet, if. wyreit: Satiga-Apattib, implication of association or attachment,, -
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8 It (\'ou say thht the condltlon of being [4vara
arises) through connection with the powers of Prakyiti, (then
there will be)-the implication of (his) attachment.-—335.

Vritti:—Through connection with the powers of Prakpiti, it may he
said, there will be the ageney (of the Self). I regard to this, the author
Rays:

(Says the Sruti).

e wd gew:
Verily is this Puruga free from attachment.~ Byrihat Aranayaka Upanisl, 1V, Hl. 16,

Of this there will he the implication of contradiction.—8.

Bhdgya:—Moreover, the condition of being Tdvara, in regand to
Prakyiti, cannot he possible by means of desire, ete., which are just the
transformations of Prakgiti ; since, in that case, thereswill be the fault of
mutual dependence : the energising of Prakpiti after the production of
desire, and desire, etc., after the activity of I'rakpiti. FEternal desire, ete.,
on the other hand, are not appropriate in the case of Prakrigj, as, on that
supposition, there will not he established her state of equilibrinm, as proved
in the Sruti and the Smyiti. Tlence two other modes (in which the condi-
tion of being Iévara may appear in the Self) are left. They ave: (1) Does
the condition of being T4vara arise just throngh direct connection with the
Chetana or the intelligent principle, of desire, ete , which aro admitted by
us as being the attributes or properties of Prakriti?  Or, (2) does it arise
through her being the mover to activity merely by means of her proximate
existence, as in the case of the loadstone ? ®

Of these two, the author diseredits the first alternative.

Through connection, with Purusa, of the powers of Prakriti, viz,,
desire, etc., there will be the implication of attachment of attributes in
Purnsa also ; and so there will he eontradiction of sneh declarations in the

Sruti as:
@ TN QIR ARy |
oy ead e 0

Whatever he sees here, cannot enter into him, for he, Purusa, 1s free from all attach-

ment.—Brihat Aranyaka Upanigat, IV, I, 18,
Such is the meaning.—8. )

* F. B, Hall reads the whole of this paragraph as forming the concluding portion 0%
the Gonmentny on the preceding aphorlsm,, Garbo reads half of it there, that Is, ™ Ilou,
Oover.......... .Smritl”, and the remaining halt at the beginning of the Commentary on th
present lplmhm !(ono of these readings is correct. 7The passage “ MOPeOVEr,.susessess
Smritl” has no more textusl relevancy under the preceding sphorism than has the other
passsge beginning with “ henoe ",
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* The conditiogpef Bing livara eannot arie through victmity of Prakriti.

HUrTTSN ST 0 K1 &

mm!Sattﬂ.-ﬁ‘mtrat, through mere existence, ¥ Olmt, if. wiewy Sarva-
aigva-ryam, condition of heing lsvara in all cases,

9. If (it be said that the condition of being [svara
may arise) through the mere existence (of “Prakriti by the
side of Purusa), (then) the condition of heing {vara (will
belong) to all (Purusas). --336.

Vpitti:—Not that association with Prakyiti (is desired), it may he
said; hut by the were existence of Prakriti there will appear agency in
Parusa.  In regard to this the author says :

Since there is no distinction in the existence of Prakyiti in relation
to all Selves, all Selves will be Tévaras.—!).

Bhdgya : —In regard to the second alternative, the author says:

Were the condition of being Tvara to arise by the mere cxistence of
Prakriti in the vicinity, just a3 in the case of the loadstone, then, is estab-
lished exactly what is intended hy iis, namely, the condition of heing
Mvara belonging, without distinction, to all whatever, that is to say, to
Purugas who are the experiencers in respective creations ; because it is only
through conjunction with the whole lot of experiencers that Prakyiti
creates things beginning with Mahat. And thence, “ There is but one

. Mvara "—this tenet of yours is lost. Such is the meaning.—f,

There is no proof of an eternal Tévara.

STRTTATATR afeafs: | ¥ 1 go )
wwwrwem Praména-abhAvat, on account of non-existence of proof. ® Na, no.
v Tat-siddhib, establishment thereof, i.e., of an eternal I§vara.
10. On account of the non-existence of evidence,
(there is) no proof of an eternal [$vara.—337.

Vritti:—DBut, then, there are means (of proving the existence) of (one
eternal) Jdvara. How, then, it may be asked, can this be so (that all Selves
wre Jivaras)? Tn regard to this the author says ;

& On account of the non-existence of perceptual proof or evidence of
iizge-perception,—10. .
Vedéntin Mahddeoa:—* Tat-siddih *, proof of the existence of lvara.

Because the non-existence of the evidence of sense-perception is well-
known.

A
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Bhdgya “?—?ﬁ mlght be 8o, Yejoins our opponent*‘ by by 16a80R ol
heir conflict with the proofs demonstrative of Jévara, these are nothing
yut invalid arguments ; otherwise, the existence of Prakriti also is capable
il being ohstructed by means of thousands of similar invalid rensonings.

To this the author replies:

« Tat-siddhih”, the establishment of an eternal lvara, In respeet of
lévara, to be sure, thelv is no evidence of sense-peiception. Hence In-
ference and Testimony must be intended to be the proofs supposed heve,
and they are not possible. Such is the meaning.—10.

Inference of Tvara is impossible.

grERqAEEAEgAEE L X 1t |

wavwwmm Sambandha-abhdvat, owing to the non- ﬂmlonce of the relation,
i.c., the pervasion (vyapti) of one thing hy another, that is'to sny, the general pro-
position, % Na, no. wgwme Anuménam, inference.

11. Owing to the non-existence of the Vyipti or per-
g Yaj P

vasion, (there is) no inference (of Isvara).— 338, °

Tpitti:—Tt may be said that there will be inference (of the existence
of Hévara). In regard to this, the author says:

Sinco Vyapti or the gencral proposition as to tho pervasion of one
thing hy another or their universal going together, must have sense-
perception to precede it, in the absence thereof tas stated in the preceding
aphorism), how can there he the apprehension of the universal relation ?
Neither can there he the apprehension of the nniversal relation in the
ease of an uncommon thing —11

Veddantin Mahddeva :—* Sambandha. 'Il)ll.lvnt : on account of the
non-existence of vydpti.

Bhagya:—By means of two aphorisms the author demonstrates their
impossibility.

“ Sambandhal " is Vydpti or pervasion; * AbhAvah™ is non-estah-
lishment. So that, by reason of the fact that T4vara's being the thing to
be pervaded, (that is, the middle term of the syllogism), is not established,
inasmuch as he (i.e., knowledge of him) is not required to cause inference
in such cases ag ** Mahat and the rest must-have-a-cause, hecause they ate . "
effects”, etc., there can be no inference in respect of lévara. Such is dj(w‘

meaning.—11.
Note.—Vyipti is the principle of inference. Its operation may he neen fm.“’“
following illustration : .

Pratijfid :—The wountain contains fire ;
Heotu :—Bocsuse there in smoke in it ;
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Uddhsraps :~Whatever possosses smoke, posseases fire, e.g., s";oh as the kitehen
hearth; . )
Upanaya :—The mountain also possesses smol.xe which is pervaded by fire ;

Nigamana :— Therefore, it contains fire.

Now let us put the ontologieal argument in favour of the existence of iivara into the
form of the above syllogism, and see what is wanting,

Thus,
Pratijia :—The Creation must have igvara as its canse;
Hetu :~-Because it is an effect ;

Udéharana :—Whatever is an eflect, has isvara as its cause H
Upanaya :—The Creation also is an effect which is pervaded by a cavse ;
Nigamana :—Therefore, it must have fsvara as its cause ;

It will at once be seen that the argument is defective. The Vyapti which is tho
prineiple of inference in the present case, is that whatever is an effect has isvar ag its
cause But such a principle can never be established, hecause an instance of it (i, e,
effect being actually ereated by isvara) has never been observed. And if the principle of
inference fails, the whole argument, of course, necessarily falls to the ground.

There i3 no Sabda in reyard to Wvara as Creator,

iy s 0 w1 e 0

wf: émtib, S‘:ruti, Vedic declarations, @R Api, also. mwrwwierea Pradhina-
kiirya-tva-sys, of being the product of Prakypiti. N. B.  Aniruddha does not read
“tva,” * being.”

12. The Sruti also (speaks of the web of creation)

_being the product of Prakriti.—339, )

Vritti :—It may be said that there will be Sahda or Word proof
(»f the existence of .Tévara). In regard to this, the author says :

There is the Sruti :

ANTATRTgAR |
From Prakriti is the world produced,— Source not traced,

Thefefnre, the proofs demonstrative of the existence of Mvara are
-apparent and not real.—12. '

Bhésya :—Nor is there Sabda or Verbal Testimony, also, says the

 ‘author,
', ’Eﬁ In respeet of the web of creation, there exists Sruti or Vedic decla-

Sation of its being the product of Prakyiti, hut not of ite having an
%t‘lﬁgem bging as its cause. For example :
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(One Unborn (!_’uruqa), for emjoyment, consorts with) One Unborm (Prakpiti), having
the colours of red, white, and black, the prooreatrix of manifold progeny liko unto hersolf,
(The other Unborn doserts her, after she has becn enjoyed), - Svetddpataru Upunizat, IV. &

aBY AW ARSI awTRSUTet Wi
Verily, that, tho salie, was then undifierentiated ; it is differentinted by means of
pame and form.- - Brikat Aravyakn Upanigat, L. iv, 7.
Such is the meaning.
What Sruti, on the other hand, exists about an intelligent entity's
being the cause ; viz.
al oy €
1t looked up, * 1 shall bo many."--Chhdndugya Upanigat, V1. i, 3,
that has reference (not to the innate and eternal knowledge of an elernal
Tévara, but! to the knowledge which is capable of being produced in the
Mah# Purusa or Great Purnga produced at the heginning of creation and
having the Principle Mabat as his Upidhi or oxternal investment,  Or,
having regard to the being many, tho Sruti may be said to have & second-
ary reference to Prakriti hersell ; as is the cuso with “The banks of the
river are desiring (about) to fall down’'; since, otherwise, will not bo
proved in Purusa that character ol not undergoing transformation which
is declared by such Srutis as:

o
aredt dar fear g aa ) ,
(Puruga is) the witness, intelligent, alone, and devold of attributes - Nvetdsvatura
Upunigat, VI, 11,
And it has been already cxplained (cide pages G and 143 ante) that
this denial of Tvara is a mere Praudi Vada or bold assertion made with

the object of evoking dispassion in respect of the condition of being Tévara,
and also with the object of demonstrating that there can be Releaso even
without the knowledge of Tévara. Otherwise, there would he redundaney’
. - . ’ .
in the supposition of the secondariness of the eternality, etc., of ldvara, as
differentiated from those of the Jiva or Incarnate Puruga ; hecause Puruga’s
characteristics of being iminutable, etc., are proved by the admission of
the eternal knowledge, desire, etc., caused by the Upidhis or external
investments, as well as of the transformations heginning with Mabat. All
this should be looked for in the Brahma-Miméimsi or Vedfinta-Satram.—12,
Note:--The last portion of tho Bhisys would seem to requiro an cxplanation. In
order to maiutein the character of immutability, ete., In regard to tho Jiva, you have got
to admit that eternal knowledge, will, etc., do not in reality belong to the Jiva, but are
only adventitious to him, and are, In reality, the transformations of Mahat, ele, Now,
were the disputed denial of iévars, a real one, then with idvars must also go elerng}:
knowledge, will, ete, which would bo contrary to fact as well as to theory. Therelomw;

you will have to distinguish between isvars and Jive ss regans the oharacteristics o
oternal knowledge, will, ete., and to suppose that, while theso are primary in the. case 68
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