3 ISAVASYOPANISAD-BHASYA [Mantra 1

IST VASYAM IDAM SARVAM
YATKINCA JAGATYAM JAGAT
TENA TYAKTENA BHUSJITHA
MIX CRDHAHI KASYASVID DHANAM, 1
AWHATSOEVER CHANGEARLE 1S IN THIS WORLD, ALL THIS 1S FIT TO BE INDWELT
By rie 1orD. WITH O THAT (WORLD) RENOUNCED ENJOY, COVET XOT ANYONE'S
AWEALTH,
Idam : this, (that is) determined by the respective sources of
knowledge as other than Isvara, of the form of intelligents and

unintelligent.
J$i: By the Lord. By the all-controlling Purusottama' well-
known as entirely different from the soul, in (the passages) “‘I'he

knower and the ignorant, the two unborn, the ILord and the non-lord ”
(S"vet. Up. 1. 9) and others,

vasyam: Tt to be pervaded is the meaning. Or such as conld
he made by Himself to dwell in Himsclf, who is the support of all.2
I'hus the Smrti says “ He everywhere (dwells), and in Him every-
thing dwells, Becausc of that is He called (paripathyate) by the
learned, Vasudeva.,” (Vis. P, 1. i1, 12))

Jagatyam : (is) the significator for other worlds also.

jagat: The group of thiugs of the form of the enjoyed (bhogya)
and enjoyers (souls), which changes into another state in nature and
quality (respectively).”

yat-kifica: This qualification ‘ whatsoever ’ is used in order to
affirm that there is nothing whatsoever which has not Him as its Self.
(This is) elucidated (thus): *(They) say that the sense-organs,
sensorinm, buddhi, sattva, brilliance, strength, courage, body and soul
have Vasudeva as their self.”

But (the objector says), according to the rule “ Ridhi (conven-
tional meaning) overrules the Yoga (ctymological meaning)”, Téa
herein mentioned may be Rudra, and further because thereis no
additional word (upapada) such as * All’ (which addition if it were

1. 'T'he meaning of the woird is all-destiner. This word has a cross-reference to
Bh. Gitd. NXV. 17, where it is equated with the Lord, Isvara : " But other than these
two is the highest Spirit called the Purugottama, who cnters into thre¢ worlds and
upbears them.” .

2. ‘That is to say, He is the one being in whom all things dwell because He is
their support asraya and ddhira, and Who dwells in all things as their support, as
in tlie examples of the body, and the hub of the wheel.

3. cf. Bhokta-bhogyam-preritdraiica matvad (Svet. Up. L. 12) Prakyti modifies its
nature and its qualities in evolution, whereas the souls undergo modification only i
their dharmabhiita-jliana.

4. Untraced quotation,
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present will affect thej riidhi and it may then designate Visnu
well-known as Sarvesvara.)

Not so (we reply). Since, asin the case of the words Akada,
Priana and others used in the seuse of the (original) cause (where the
riidhi is annulled), so also here the riidhi is annul'ed'; and since the
quality of pervading all as well as being the support of all cannot
belong to Rudra who is accepted (i) as not being the cause of all
things and (#f) as being bound by Karma on the strength of the
passages such as “ One ouly Nardyana was existent, neither Brahma
nor Iana ™ (Mahopanisad 1.) *“ T am still not free from sin, grant me
names” (Satapatha Brahmana), this word Iéa must be accepted
etymologically (yaugika) as referring to the Lord of all, of unlimited
Lordship, Who is well-known as possessing those qualities (of all-
supportingness and all-indwellingness and others).

Though on account of there being no mention (here of 18a) as
already well-kuown (as the primal cause), there is a difference in this
casc from that of Akada and other passages, yet because of its use in
a quite contrary sense itself there is justiflcation for the rejection
of its conventional (rudhi) sense according to the Aindri principle.”

-Nor is there here the principle of contextual allness’ (sarvatvam
adhikuarikam), no such limitation being sceu.

(If 1t be said that instead of one perpetual All-lord, we may have
one Ig¢vara-stream, one All-lord in one cosmic age and another in
another age and so on, or else we may have several [dvaras, rulers,
at the same time and at all times cternally, but who divide their
absolute lordship between themselves by limiting their power to
specific regions, we reply):

But the theories of I$vara-stream and multiple Iévaras are
rejected by a number of (scriptural) sources of right knowledge,
which establish the Lord existing at all the three times (past, present
and future) and destining all processes.

It is therefore right that this passage refers to Narayana alonc
who has lordship independent (of others) as the lLord who dwells

1. Insome scriptural text all things are declared to have originated from Xkisa,
Prana and others which nowminally mean the gross elements : hut what is meant by
them are not these gross or subtle elements but the primal Indwelling Being in all,
This is indicated by the use of the phrases like vui or ia vai; Yato vid imani bhittani
sarvand ha v@ imani bhittani ahasad eva samutpadyante (Ch. Up. 1. ix, 1),

2, Piir. Mim. 1111 2. There is a vk mantra addressed to Indra. This is directed
to be used with reference to Agui-Garhapatya. This transferencé of an Indra-tk
to Agni is due to understanding the termsin an etymological sense as otherwise it
will be meaningless.

3. Piar. Mimamsa 1. {1, |,
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in all (or rather in whom all can dwell) proclaimed iu the passages
“ Hinuthe protector of the world, the Lord of Self” (Tait. Nara.
XI 25) an_d others; Who is to be redeclared later on as ¢ Yosavasau
Purusa’ (I$q. 16) ; Who is deterinined as the parent of Bralima and
Rudra by passages inexplicable otherwise (i.e, which cannot apply
to any other god); Who is most famous as the all-indwelling pro-
peller in (the passages) ; “ This is the indwelling self of all beings,
faultless, dweller in the highest sky, (divya), the shining one (deva),
the One Narayana ™ (Sub. Up. VII.) and others; and Who in the
passages “ He is Brahma” and “ He is Siva ” (Tait. Nara, XI. 26) is
mentioned as the substance (visesya) of Brahma, éiva, Indra and
others who are his attributes (vibhutis), as in the case of the world in
the passage “ This (world) is all Parusa Himself.” This is enough
(of refutation) of the objections of that person who does not know the
pada-teaching, the pada (1s3) in which there is no place at all for the
conventional meaning (anyariidhi), and whichis not a compound
word.

In this manner having taught the secker after liberation, the
knowledge of (his) dependence on the ILord, he (the teacher)
counsels living that has renunciation as its ornament:

TENA TYAKTENA BHUNJUSHAN WITH THAT (\\'OR].D) RENOUNCED ENJOY,
tena : with that world which is mistaken as enjoyable ;

tyaklena : renounced ; because of the perception of its (world’s)
being exceedingly full of faults, being ome with that (world)
renounced ; i.e., (being one that has renounced the world).

bhunjithal : enjoy ; ‘enjoy that group of unprohibited enjoyable
(things) which is helpful in supporting the body, which is useful
to Yoga' (this)is the import got (siddhyati) from the nature of
the instruction and from the context (arthaprakaranabhyam).

Or else it might be construed thus: Eujoy that which has
been mentioned ag the One in which all dwell, the supremely enjoy-
able (niratisaya-bhogya) (Brahmaun), through the means going to be
taught (iu the succeeding verses).

kasyasvid dhanam : anyone’s wealth, wealth belonging to a rela-
tive or non-relative. .

Ma grdhali: do not covet. And Yama says to his servant begin-
ning with (the verse) “In the supreme friend...” *“That crooked
mind, who is covetuous of wealtl, that human animal, is not

Viasudeva’'s devotee.”’

1. Untraced,



